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The Missionary Methods of the Apostles.
BY THE REV. JOHN REID, M.A., DUNDEE. 

VIII.

The Treatment and Organization of Converts.
WE have already seen how simple were the con-
ditions on which converts were received into the
Church in apostolic times. The principle which
ruled the method was to confine attention to

essential matters, and interfere as little as possible
with existing customs, forms, and distinctions.

Not only the national, but even individual and
social differences were left untouched. For

instance, in receiving converts from heathenism,
it did not occur to the apostles that there was any
necessity of changing their names. The converts
continued to bear, in their new life and in the
new society, the names by which they had been
known beforehand. A few had surnames given to
them, but these for the most part were evidently
intended to distinguish them from others of the
same name. For instance, Joseph (Ac 121) was

surnamed Justus, probably to distinguish him

from Joseph of Arimathea; Joses was surnamed
Barnabas (Ac 4s~) that he might be distinguished
from Joses, the Lord’s brother (BIt 13;,5). John,
whose surname was Mark, was most likely thus
distinguished from the Apostle John, and Simeon
was probably called Niger (Ac 131) to distinguish
him from Simeon, or Peter, the great apostle.
Except in such cases, no change was made. The

practical difficulty which led to such alterations
or additions appears to have arisen for the most

part among Jewish Christians. Converts from

heathenism, with names derived from heathen

divinities, were allowed to retain their familiar
names. Many missionaries at the present day
insist upon changing the names of converts at

baptism. The writer once asked an Indian mis-

sionary why he thought this was necessary. He

replied, ‘ Because the converts bear the names of
heathen deities, like Child of Krishna, Child of
Siva, and it would never do for Christians to be
known by them.’ He was asked, ’What do you
think of Epaphroditus (i.e. devoted to Aphrodite)
as the name of a Christian ?’ In reply he confessed
that he had never noticed the names of believers
in the New Testament which were derived from
heathen deities, such as Apollos,’ ’ Zenas,’
‘ Hermas,’ Diotrephes,’ ’ H»menaeus.’ Had the
missionaries who agreed with him noticed how
their great predecessors had left these names

unchanged, we would never have read such incon-
gruous conjunctions as ’Jeanie Ram,’ ’James
~Vang,’ John Ntintili,’ or Nehemiah Goreh,’ an
Indian friend of Max Muller, whose name as a
heathen had been Nilakantha Goreh. Nor would
the poor native have puzzled his brain till the

missionary, after a long interval, came to answer
his question, ’What was the name you gave to

my little child when you were here before?’ No
doubt many converts expressly desire such names,
but the missionaries would be wise to refuse their
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request. It is an interference with existing usages
which has no real justification, and it tends to

strengthen the prejudice which regards Christ-

ianity as a ‘ foreign religion.’ In some instances

heathen names are positively indecent or obscene,
but in such cases native names could easily be

provided which would be free from associations

of that kind. Of course, it has to be admitted

that Christian names among ourselves are mostly
drawn from the Bible. We cannot say if this

custom was begun by those who first preached the
gospel to our forefathers. If it was, they did not
follow an apostolic example. The custom is of

no importance to us now, but it has deprived us
of a certain element of picturesqueness in our

nomenclature, and has made it almost impossible
for the unlearned to recognize our racial descent
from the tribes which named the days of the

week.
The principle of confining attention to essentials,

and allowing the influence of Christian truth to
destroy or to change whatever was opposed to it,
may also be seen in the burning of the books at
Ephesus. These were evidently employed in

connection with superstitious rites. The belief in

‘ magic,’ ‘ incantations,’ and the power of names ’
was universal, and the practice of such ‘curious
arts’ was widespread. Most likely those who

made a bonfire of their beforetime precious manu-
scripts had made their living as ’ soothsayers,’ etc.
But they had not been required to forswear the
practice of superstitious arts when they accepted
Jesus as Saviour and Lord. The Authorized

Version, in missing the force of the perfect tense
in the phrase 7roÀÀoí TIE T(DV 7re7r<.o’T&euro;DKOTM~, obscures
this point, but it is clearly expressed in the trans-
lation given in the Revised Version-‘ many also
of them that had believed came confessing and
declaring their deeds’ (~rpa~E~s, Ac i918). And

not all who thus confessed brought their books’
to the fire. The A. V. again obscures the point
by translating ircavoi (Ac ig’9) as if it were 7roÀÀo[,
‘ many.’ The R.V. reads, ‘ and not a few of them
that practised (~rpa~avTwv) curious arts, brought
their books together and burned them in sight of
all.’ The conclusion is not unwarranted that
some retained the ‘ books.’ The confession and
the burning were due to the impression which had
been produced by the uncommon powers (8vv£p£is
ob Tas Tvxov~as, Ac i 911) which were manifested
by Paul, and by a recognition of the might of the

’ name’ of Jesus as a means of exorcism (Ac
r91~-1~). Their action was voluntary. It was not

due to any injunction on the part of their teachers.
The spiritual powers, which were so marked a

feature in the preaching and life of the time, were
relied upon to destroy whatever was out of har-
mony with the gospel. The incompatibility of
believing in Jesus and practising curious arts’

became apparent very gradually. It took centuries
of Christian teaching and influence before the

general belief in superstition was broken, and even
yet there are remnants of superstition in the
modern Christian world. The decay of super-
stition seems to be associated with the spread of
general knowledge, as well as with the preaching
of the gospel, but everywhere the decay has been
slow. Instead of insisting upon separation from
such things, as a condition to be fulfilled by con-
verts beforehand, would it not be wiser if mission-
aries of to-day recognized how gradually belief in
superstition has faded away, and be content to

follow the example of the apostles ;-not laying
down separations like these to be accomplished be-
forehand, but so preaching Christ that His name
would be ‘ magnified,’ and the folly of trusting in
any other name would be manifest ?

It is scarcely in keeping with the line of illustra-
tion hitherto followed to say much about the

apostolic treatment of slavery. The apostles left
it untouched as a social arrangement, because they
did not perceive the inherent incompatibility of
slavery with the truth which they preached. Their

practical teaching brought a new spirit into the
relations of master and slave. Unconsciously
they sowed the seeds of emancipation, which

ripened late, whose harvest is not yet fully gathered.
But their unconsciousness should at least teach
us to have patience with those who are equally
unconscious of this and many other inconsistencies
and incompatibilities from which the influence of
the gospel, working through long centuries, has
delivered the peoples of Christendom. There are
still not a few inconsistencies and incompatibilities
from which even yet the peoples of Christendom
need to be delivered.
There are several other illustrations which might

be given of this principle of economy in applying the
gospel to the life and customs of those who received
it-such as the treatment of marriage, the position
and dress of women, the observance of the Sabbath.
The agap~ is possibly an illustration of how certain
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social arrangements among the heathen were not

forbidden, but Christianized. It was most likely
introduced from the Gentile side of the Church,
and had some connexion with the ;’paJl0 r;, or club
dinner, which was common among the Greeks-’
We can recognize the working of this principle in
several of the festivals of the Christian Church in

Europe, e.g-. Christmas and Easter. As Ramsay
says : ‘ Christianity directed the religious feeling of
the country towards new objects, but preserved
the old seasons and festivals.... The licence of
the old pagan ceremonies had been given up, but
in many respects there was no doubt a striking
resemblance between the old pagan and the new
Christian festival.’ 2

The same principle is seen at work in regard to
the forms of organization which began to take
shape in the lifetime of the apostles. We believe
that the references to the Church in the Gospels
are the genuine words of the Lord, but it is

evident that no particulars as to special forms of
association were given by Him. The apostles
show no eagerness to institute forms of govern-
ment. They still retained, and allowed their

Jewish converts to retain, their old ecclesiastical
connections. ’The Jerusalem Ecclesia never

acted other than as part of the existing Israel....
They simply added to their old usages connected
with the Temple and the Law those of the inner
and purer fellowship inspired by Jesus their
Messiah.’ S The Christian assembly was an

E~rcwvaywy~j (He 1025), an extra meeting. ’The
Church in the Home’ was the original form of

meeting, and should perhaps not be regarded as a
form of organization. It, however, served as a

beginning until the increase in the number of
believers and the necessity of the young society
compelled the adoption of more definite forms.
The development was never in advance of require-
ments. There are also traces that there was no
effort after a uniform scheme. The organizations
took shape in accordance with familiar forms of
association in the Jewish and Gentile worlds.
There were ’differences of administration.’ In

the Jewish Churches the synagogue model was
followed. ‘At Jerusalem, as in all the Churches
of Jewish origin, elders alone were known. The

name of &dquo; bishop &dquo; appears only in Churches of
Greek origin.’ 4 ’The same term had been em-

ployed by the Greeks to describe the officers of
private associations, and also of municipalities.
The &dquo; bishops,&dquo; or ~MW/’’<?/, were persons to whom

authority had been delegated by the bodies over
whom they presided.’ 5 The general principle
seems to have been that converts were organized
after forms of association with which they were
familiar. Jewish Churches followed the village
synagogue ; Gentile Churches followed types of

association which belonged to their own social

life.6 The passion for uniformity came later, and
both strengthened and weakened the Church. The

example of the apostles in this matter is of great
value in relation to the question of organization in
the mission field to-day. It is to be noted that, as
a general rule, the form of organization adopted is
that of the missionary or Church in charge of the
mission. In the same country, and often in the
same city, the different forms of organization with
which we are familiar are to be found. It is one

of the evils which almost all missionaries confess,
that the ecclesiastical divisions of Christendom
are being reproduced among the converts from

heathenism. For instance, the late Dr. William-
son says : ’We have all the leading societies of

England and America, with their separate organ-
izations and customs, all their articles, creeds, and
confessions, reproduced on the soil of China.
But that is not the worst aspect of it. One de-

nomination has eight subdivisions, and several

others are split in two or three parts..... Look
at the matter locally ! Begin with Shanghai, with
the representatives of no fewer than seven different
denominations in England and America... In
Tien-tsin there are four.... In Pekin there are five.

... We must either give up the hope of Christian-
izing China at all, or adopt some other method ’
(Repoyt of Missionary Conference, London, 1888,
vol. ii. p. 461). Some missionaries and mission

societies are wedded to the idea that there is a

divine authority for the method of church govern-
ment which they represent. Appeal to such is
almost useless. But to others, who are not under
the power of this idolon, one may say, is it needful
or wise to organize believers according to the

1 Conybeare and Howson’s St. Paul, vol. ii. p. 59 ; Bart-

let’s Apostolic Age, p. 468.
2 Expositor, fourth series, vol. iii. pp. 336, 337.
3 Bartlet’s Apostolic Age, p. 459.

4 Pressens&eacute;’s Early Years of Christianity, i. p. 86.
5 Gladden’s Christian Pastor, p. 62.
6 See Hatch’s Organization of Early Christian Churches,

chap. ii.
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methods of government of the Churches which
had sent them into the mission field? Happily
there are a few bright examples of a better method.
’The Church of Scotland missionaries at Dar-

jeeling; who have based their native Church

organization on the Hindoo Pa1zcllayat: the

Presbyterian Church missionaries, who have laid
hold of the village representative system in

China; and Bishop Patteson, who made similar
use of native organization in the South Seas, have
all unconsciously followed the apostles when they
suggested the Jewish village government as the
basis for the first organization of the Christian
Church.’ 1 The wisdom of such methods was

early recognized. ’The Council of Constantin-
ople, in its Second Canon, said &dquo;the Churches of
God established among the barbarians should
live according to the laws taught them by their
forefathers.&dquo; ’ 2 Why should this wise rule be for-
gotten ? i’ Is there any reason why converts in other
lands should not be organized according to this

apdstolic principle, adapting forms of association
and methods of business which are indigenous
and familiar ? In almost every country, however

primitive its civilization, there are such forms or

methods. The fact that the form or rules would
be familiar would tend to develop native self-

government, and prepare the way for a united
church in the future. Natives cannot be expected
to master forms which are alien to them. They
are an additional burden, and a needless tax on
powers already sufficiently strained. The writer
has heard of one much respected native minister
in Africa who, as a member of Presbytery, was
elevated to the moderator’s chair. The particular
matter of business on one occasion led to a pro-
longed discussion among the European members.
Their coloured president found it tiresome, and,
slipping from the chair, composed himself to sleep
on the floor ! Possibly, if the business had been
conducted after the familiar native ‘palaver’ form
he would have found it more interesting.

Respect for native methods and habits in all
matters of church association ought to be a first
consideration. Even the church buildings should
follow native forms of architecture as far as

possible. The less that is introduced of foreign
and unfamiliar organizations and forms the better.
Natives will work more easily in systems which
are in agreement with their accustomed ways than
in any system, however admirable, which may be
devised for them. Their ways may not approve
themselves to Europeans ; they may make many
a blunder, but liberty is a first essential of inde-

pendent action. The future church must be a
native organization, and it is at least expedient to
let the lines of the foundations follow native ideals.

1 Professor T. M. Lindsay, Contemporary Review, vol. 
xviii. p. 553.

2 Contemporary Review, vol. lxviii. p. 559.

Recent foreign Theology+
(professor ~enbt on ‘ L~e ~os~e~

áccorbíng to ~f. 306n.’ 1

IN vol. i. of his Lehre Jesu, published in 1886,
Professor Wendt maintained that the Fourth

Gospel is derived to a considerable extent from
a written apostolic source, a theory of which he
made a good deal of use in vol. ii., the only
volume translated into English. This theory has

met with very little acceptance, and Professor
Wendt has accordingly felt impelled to publish
this treatise, in which he attempts to prove it
more conclusively. After a short introduction, in
which he discusses the critical problem and the
best way of solving it, he, in chap. i compares the
historical narrative in the Fourth Gospel with the
primary synoptic tradition as regards (cz) our

Lord’s visits to feasts at Jerusalem, (b) the date of
His death, (c) the witness of the Baptist to His
Messiahship, (d) His own announcement of His
Messiahship, (e) the stress laid upon the miracu-
lous signs wrought by Him in evidence of His
Messiahship and divine Sonship ; and arrives at
the conclusion that this narrative cannot have

1 Das Johannesevangelium. Eine Untersuchung seiner

Entstehung und seines geschichtlichen Wertes. Von D.
Hans Hinrich Wendt, o. Professor der Theologie in Jena.
G&ouml;ttingen: Vandenhoeck und Ruprecht ; Glasgow: F.

Bauermeister, I900. 8vo, pp. vi, 239. Price M.6.
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